warrant. The Indian prisoner ﬁay not complain about the labour)to
1s put so long as its tolerable, but I think that he has every
right t¢’ complain about ipﬁnroper, unsuitable, or insufficient diet. It is

No apfount of harassing that may be apphed will turn those who
have pasged through their expenence during the last few months from
their pdrpose. Several have already again been‘imprisoned, one young .~
man/of nineteen for the/ fifth time. The public has no knowledge of
the fact that an Indxan«is nearly every day arrested and 1mprlsoned for

.,..three months with hdrd labour, at Vereemgmg, for managing the store
/ belonging to Mr. Aswat, who is hlmself locked up at Dlepklﬁof Eight
such Indians Have already been/ “offered up as a sacrlﬁce and
volunteers al’e still forthcommg to take charge of this’ store. Passive
resistance is not then dead. It c4nnot die, because 1;} ;e‘f)resents truth.

Indian Opinion, 5-6-1909

210. WHO CAN OFFER SATYAGRAHA?

The satyagraha campaign in the Transvaal has lasted so long
and has been so conducted that we have been able to see—learn—a
great many things from it. Many have had personal experience of it.
This much at least has been realized by everyone—that, in a struggle
of this kind, there is no room for defeat. If, on any occasion, we fail,
we shall discover that the failure was due to some deficiency in the
satyagrahi and did not argue the inefficacy of satyagraha as such. The
point needs to be carefully grasped. No such rule can be applied to
physical fighting. When two armies engage in such fighting, defeat [of
either] will not necessarily be the result of the inferior fighting quality
of the troops. The combatants may have a high morale, and yet,
insufficiency in other matters may lead to defeat. For instance , one
side may have better arms than the other, or may be favourably placed
in the battle-field, or may command superior technical skill. There are
many such extraneous factors which account for the victory or defeat
of the parties to a physical fight. But such factors offer no difficulties
to those fighting the battle of satyagraha. Their deficiency alone can
come in their way. Moreover, in the usual kind of fighting, all the
members of the losing side should be deemed to have been defeated,
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and in fact they do think that way. In satyagraha, the victory of a
single member may be taken to mean the victory of all, but the defeat
of the side as a whole does not spell defeat for the person who has not
himself yielded. For instance, in the Transvaal fight, even if a majority
of Indians were to submit to the obnoxious Act, he who remains
unyielding will be victorious indeed, for the fact remains that he has
not yielded.

That being so, it is necessary to inquire as to who can offer so
admirable a battle—one which admits of no defeat—which can have
only one result. The inquiry will enable us to understand some of the
results of the Transvaal campaign, and to decide how and by whom a
campaign of this kind can be fought elsewhere or on some other
occasion.

If we inquire into the meaning of satyagraha, we find that the
first condition is that anyone who wants to engage in this kind of
fighting should show a special regard for truth—should have the
strength that flows from truthfulness. That is to say, such a man
should depend on truth alone. One cannot have the best of both
worlds." A man who attempts to have it so will be crushed under
pressure of both kinds.? Satyagraha is not a carrot, to be played on as
a pipe.” Anyone who thinks that it is, so that he may play on it if he
can or bite it off if he cannot, will find himself lost in the end. It is
absurd to suggest that satyagraha is being resorted to only by those
who are deficient in physical strength or who, finding physical
strength unavailing, can think of no alternative but satyagraha. Those
who hold such a view, it may be said, do not know what this fight
means. Satyagraha is more potent than physical strength, which is as
worthless as straw when compared with the former. Essentially,
physical strength means that a man of such strength fights on the
battle-field with little regard for his body, that is to say, he knows no
fear. A satyagrahi, on his part, gives no thought whatever to his body.
Fear cannot touch him at all. That is why he does not arm himself with
any material weapons, but continues resistance till the end without fear
of death. This means that the satyagrahi should have more courage
than the man who relies on physical strength. Thus, the first thing

" The Gujarati saying used here literally means, “One cannot have one foot in
curds and the other in milk.”

? Of physical strength and moral argument

* The reference is to a Gujarati saying, denoting a course of action that one
expects to be profitable either way, whether one succeeds or fails.
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necessary for a satyagrahi is pursuit of truth, faith in truth.

He must be indifferent to wealth. Wealth and truth have always
been in conflict with each other, and will remain so till the end of
time. We have found from many examples of Indians in the Transvaal
that he who clings to wealth cannot be loyal to truth. This does not
mean that a satyagrahi can have no wealth. He can, but he cannot
make his wealth his God. Money is welcome if one can have it
consistently with one’s pursuit of truth; otherwise one must not
hesitate even for a mo-ment to sacrifice it as if it were no more than
dirt on one’s hand. No one who has not cultivated such an attitude
can practise satyagraha. Moreover, in a land where one is obliged to
offer satyagraha against the rulers, it is not likely that the satyagrahi
will be able to own wealth. The power of a king may be unavailing
against an individual. But it can touch his pro-perty, or play on his
fear of losing it. The king bends the subjects to his will by threatening
them with loss of property or physical harm. There-fore, under the
rule of a tyrannical king, for the most part, it is only those who make
themselves accomplices in his tyranny can retain or amass wealth.
Since a satyagrahi cannot allow himself to be an accomplice in
tyranny, he must, in such circumstances, be content to think himself
rich in his poverty. If he owns any wealth, he must hold it in some
other country.

A satyagrahi is obliged to break away from family attachments.
This is very difficult to do. But the practice of satyagraha, if
satyagraha is to be worthy of its name, is like walking on the edge of a
sword. In the long run, even the breaking away from family attachm-
ents will prove beneficial to the family. For, the members of the
family will come to feel the call for satyagraha, and those who have
felt such a call will have no other desire left. When faced with
suffering of any kind—Iloss of wealth or imprisonment—one need not
be concerned about the future of one’s family. He who has given us
teeth will provide us with food to eat. If He provides for such
dangerous creatures as the snake, the scorpion, the tiger and the wolf,
He is not likely to be unmindful of mankind. It is not a pound of
millets or a handful of corn that we hanker after, but the delights of
the palate; not just the clothes that we need to enable us to bear cold,
but garments of brocaded silk. If we abandon all this restless craving,
there will hardly be any need for anxiety as to the means for
maintaining one’s family.

VOL. 9: 23 JULY, 1908- 4 AUGUST, 1909 341



In this connection, it is worth while to bear in mind that many of
these things have to be sacrificed even if physical force is resorted to.
One is obliged to suffer hunger and thirst, to bear heat and cold, to
sacrifice family bonds, to put up with pecuniary loss. The Boers went
through all this when they resorted to physical force. The one great
difference between the physical resistance that they offered and our
resistance based on truth is that the game they played was in the
nature of a gamble. Physical strength, moreover, has made them
proud. Their partial success made them forgetful of their former
condition. Having fought with deadly arms against a deadly enemy,
they are bearing hard upon us as deadly tyrants. When a satyagrahi
wins in battle, his success cannot but be beneficial to him and to
others. A satyagrahi, if he is to remain loyal to truth, can never be a
tyrant.

This inquiry, then, leads at last to the conclusion that he alone
can offer satyagraha who has true faith in religion. “The name of
Rama on the lips, and a dagger nuder the arm™'—that is no faith. It is
no religion to speak in its name and to do exactly the opposite of what
it teaches. But anyone who has true religion and faith in him can offer
satyagraha. In other words, he who leaves everything to God can never
know defeat in this world. Such men are not defeated in fact simply
because people say that they are defeated. So also one cannot claim
success simply because people believe that one has succeeded. [There
can be no arguing about this;] if you know the difference, you know
it, else you don’t.

This is the real nature of satyagraha. The Transvaal Indians have
partially understood it. Having done so, they have been faithful to it in
practice, again partially. Even so, we have been able to taste its
priceless sweetness. He who has sacrificed everything for satyagraha
has gained everything, for he lives in contentment. Contentment is
happiness. Who has ever known any happiness other than this? Every
other kind of happiness is but a mirage. The nearer we approach it,
the farther it recedes.

We hope that every Indian will think of the matter this way and
make himself a satyagrahi. If we learn the use of the weapon of
satyagraha, we can employ it to overcome all hardships originating
from injustice. It is not here [in South Africa] alone that the weapon is
useful; it will be more so in our home-country. Only we must know its
true nature, which is easy to do, and yet difficult. Men of great
physical strength are rare. Rarer still must be those who derive their
strength from truth.

[From Gujarati]
Indian Opinion, 29-5-1909

' A Hindi saying
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management of hisoffice, but there had been no personal ill-will on the speaker’s
part, and he alwgys received the utmést courtesy at’ Mr. Chamney’s hands. He
appreciated thg/compliment M;/(;?ﬁ{ney paid him by coming out to arrest him with

to assist, when the speaker was at thE head of 2,000 meri’ and women. It
¢ confidence Mr.

r the purse, the ¢ &ntq of whnch’ in common with‘those of any others;’
recei ed for himself, but first for the f'urthérance of the mterestséf
Indians of South Africa, and, secondly, for any work he might have to do in hldla
wh1ch had commended itself to thgt in the course of}he conversations they had had.
He felt that theSettlement they Had received was a kind of Magna Charta. It:‘was not a
at they had no wrosigs left. They had to Qxermse patie-

opinion, in order to/get those wrongs redréssed. They hagi?’

one man on
showed

them
ed, would not be

final settlempent in the sense
nce andgﬁ]tivate Europe

y
to mzuhtam the sympathy which men lik r. Stent might t?;ﬂ( fit to extenddo

them. He paid a glom(tmg tribute to the work done for the In, 1an cause by Miss

F 4

:' fi rd
Indian Opinion, 29-7-1914

Schlesin.

195. THE THEORY AND PRACTICE OF
PASSIVE RESISTANCE

[Before July 11, 1914]

I shall be at least far away from Phoenix, if not actually in the
Motherland, when this Commemoration Issue is published.” I would,
however, leave behind me my innermost thoughts upon that which has
made this special issue necessary. Without Passive Resistance, there
would have been no richly illustrated and importand special issue of
Indian Opinion, which has, for the last eleven years, in an unpreten-
tious and humble manner, endeavoured to serve my countrymen and
South Africa, a period covering the most critical stage that they will,
perhaps, ever have to pass through. It marks the rise and growth of
Passive Resistance, which has attracted world-wide attention. The term
does not fit the activity of the Indian community during the past eight
years. Its equivalent in the vernacular,’ rendered into English, means

' En route to India, Gandhiji left Phoenix on July 11.

> The “Golden Number” of Indian Opinion, dealing with the Indian struggle in
South Africa, was released on December 1, 1914.

* “Satyagraha”, the phrase Gandhiji preferred to use; vide “Gujarati
Equivalents for Passive Resistance, Etc..
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Truth-Force. 1 think Tolstoy called it also Soul-Force or Love-Force,
and so it is. Carried out to its utmost limit, this force is independent of
pecuniary or other material assistance; certainly, even in its elementary
form, of physical force or violence. Indeed, violence is the negation of
this great spiritual force, which can only be cultivated or wielded by
those who will entirely eschew violence. It is a force that may be used
by individuals as well as by communities. It may be used as well in
political as in domestic affairs. Its universal applicability is a demons-
tration of its permanence and invincibility. It can be used alike by
men, women, and children. It is totally untrue to say that it is a force
to be used only by the weak so long as they are not capable of
meeting violence by violence. This superstition arises from the
incompleteness of the English expression. It is impossible for those
who consider themselves to be weak to apply this force. Only those
who realise that there is something in man which is superior to the
brute nature in him, and that the latter always yields to it, can
effectively be Passive Resisters. This force is to violence and, therefore,
to all tyranny, all injustice, what light is to darkness. In politics, its use
is based upon the immutable maxim that government of the people is
possible only so long as they consent either consciously or uncon-
sciously to be governed. We did not wand to be governed by the
Asiatic Act of 1907 of the Transvaal, and it had to go before this
mighty force. Two courses were open to us—to use violence when we
were called upon to submit to the Act, or to suffer the penalties
prescribed under the Act, and thus to draw out and exhibit the force
of the soul within us for a period long enough to appeal to the
sympathetic chord in the governors or the law-makers. We have taken
long to achieve what we set about striving for. That was because our
Passive Resistance was not of the most complete type. All Passive
Resisters do not understand the full value of the force, nor have we
men who always from conviction refrain from violence. The use of
this force requires the adoption of poverty, in the sense that we must
be indifferent whether we have the wherewithal to feed or clothe
ourselves. During the past struggle, all Passive Resisters, if any at all,
were not prepared to go that length. Some again were only Passive
Resisters so-called. They came without any conviction, often with
mixed motives, less often with impure motives. Some even, whilst
engaged in the struggle, would gladly have resorted to violence but
for most vigiland supervision. Thus it was that the struggle became
prolonged; for the exercise of the purest soul-force, in its perfect
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form, brings about instandaneous relief. For this exercise, prolonged
training of the individual soul is an absolute necessity, so that a perfect
Passive Resister has to be almost, if not entirely, a perfect man. We
cannot all suddenly become such men, but, if my proposition is
correct—as I know it to be correct—the greater the spirit of Passive
Resistance in us, the better men we will become. Its use, therefore, is, I
think; indisputable, and it is a force which, if it became universal,
would revolutionise social ideals and do away with despotisms and the
ever-growing militarism under which the nations of the West are
groaning and are being almost crushed to death, and which fairly
promises to overwhelm even the nations of the East. If the past
struggle has produced even a few Indians who would dedicate them-
selves to the task of becoming Passive Resisters as nearly perfect as
possible, they would not only have served themselves in the truest
sense of the term, they would also have served humanity at large. Thus
viewed, Passive Resistance is the noblest and the best education. It
should come, not after the ordinary education in letters of children,
but it should precede it. It will not be denied that a child, before it
begins to write its alphabet and to gain worldly knowledge, should
know what the soul is, what truth is, what love is, what powers are latent
in the soul. It should be an essential of real education that a child
should learn that, in the struggle of life, it can easily conquer hate by
love, untruth by truth, violence by self-suffering. It was because I felt
the force of this truth, that, during the latter part of the struggle, I
endeavoured, as much as I could, to train the children at Tolstoy Farm
and then at Phoenix along these lines, and one of the reasons for my
departure to India is still further to realise, as I already do in part, my
own imperfection as a Passive Resister, and then to try to perfect
myself, for I believe that it is in India that the nearest approach to
perfection is most possible.

Golden Number, Indian Opinion, 1914
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10. Instead of making distinetions when you travel, such as
that you are a/brahmin or a Vaisya or a, Sudra and rneone else
that you afé a Hindu angther a
r651dency d another from
ill in consec ence you thipk

and cherish 4 brotherly feeling for all,/Aou wi be happy thlS

Mahatma Gandhg'ﬁi Vicharsrisha;l_f

179. SPEECH ON ‘THE SECRET OF SATYAGRAHA
IN SOUTH AFRICA"

July 27, 1916

In brief, the significance of satyagraha consists in the quest for a
principle of life. We did not say to anyone in so many words that our
fight was in pursuance of this quest. If we had said so, the people there
would only have laughed at us. We only made known the secondary
aim of our movement, which was that the Government there, thinking
us lowly and mean, was making laws to oust us from the country, and
that it was right for us to defy these laws and show that we were brave.
Suppose the Government passes a law saying that Coloured persons
shall wear yellow caps; in fact, a law of this kind was made in Rome
for the Jews. If the Government intended to treat us in a similar
fashion and made a Law that appeared to humiliate us, it was for us to
make it clear to the Government that we would not obey such a law. If
a child says to his father: ‘Please put on your turban the wrong side
up for me’, the father understands that the child wants to have a laugh
at his expense and at once obeys the command. But when someone
else, with uncharitable motives, says the same thing, he clearly answers,
‘Look, brother, so long as my head is on my shoulders, you cannot
humiliate me in this manner. You conquer my head first and then
make me wear my turban in any fashion you please.” The
Government there in a similar way, thinking the Indians lowly, wanted
to treat them as slaves and as far as possible to prevent their coming

" In reply to a question during a post-prayer meeting at Satyagraha Ashram
near Kochrab, Ahmedabad
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into the country. And with this end in view, it began inventing ever
new laws such as putting names of Indians in a separate register,
making them give finger-prints in the manner of thieves and bandits,
forcing them to live in particular areas, forbidding their movement
beyond a specified boundary, making rules for them to walk on
particular foot-paths and board specified carriages in trains, treating
their wives as concubines if they could not produce marriage
certificates, levying from them an annual tax of forty-five rupees per
capita, etc., etc. Often a disease manifests itself in the body in various
forms. The disease in this case, as has been explained, was the evil
purpose of the Government of South Africa, and all the rules and
regulations mentioned above were the various forms that it took. We,
therefore, had to prepare ourselves to fight against these.

There are two ways of countering injustice. One way is to smash
the head of the man who perpetrates injustice and to get your own
head smashed in the process. All strong people in the world adopt this
course. Everywhere wars are fought and millions of people are killed.
The consequence is not the progress of a nation but its decline.
Soldiers returning from the front have become so bereft of reason that
they indulge in various anti-social activities. One does not have to go
far for examples. In the Boer War, when the British won a victory at
Mafeking, the whole of England, and London in particular, went so
mad with joy that for days on end everyone did nothing but dance
night and day! They freely indulged in wickednesses and rowdyism
and did not leave a single bar with a drop of liquor in it. The Times,
commenting, said that no words could describe the way those few days
were spent, that all that could be said was that “the English nation
went amafficking [a-Mafeking]”.! Pride makes a victorious nation
bad-tempered. It falls into luxurious ways of living. Then for a time, it
may be conceded, peace prevails. But after a short while, it comes
more and more to be realized that the seeds of war have not been
destroyed but have become a thousand times more nourished and
mighty. No country has ever become, or will ever become, happy
through victory in war. A nation does not rise that way, it only falls
further. In fact, what comes to it is defeat, not victory. And if,
perchance, either our act or our purpose was ill-conceived, it brings
disaster to both belligerents.

' The London crowds bchaved extravagantly on the relief of Mafeking
(May 17, 1900).
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But through the other method of combating injustice, we
alone suffer the consequences of our mistakes, and the other side is
wholly spared. This other method is satyagraha. One who resorts to it
does not have to break another’s head; he may merely have his own
head broken. He has to be prepared to die himself suffering all the
pain. In opposing the atrocious laws of the Government of South
Africa, it was this method that we adopted. We made it clear to the said
Government that we would never bow to its outrageous laws. No
clapping is possible without two hands to do it, and no quarrel without
two persons to make it. Similarly, no State is possible without two
entities [the rulers and the ruled]. You are our sovereign, our
Government, only so long as we consider ourselves your subjects.
When we are not subjects, you are not the sovereign either. So long as
it is your endeavour to control us with justice and love, we will let you
to do so. But if you wish to strike at us from behind, we cannot permit
it. Whatever you do in other matters, you will have to ask our opinion
about the laws that concern us. If you make laws to keep us
suppressed in a wrongful manner and without taking us into
confidence, these laws will merely adorn the statute-books. We will
never obey them. Award us for it what punishment you like, we will
put up with it. Send us to prison and we will live there as in a paradise.
Ask us to mount the scaffold and we will do so laughing. Shower what
sufferings you like upon us, we will calmly endure all and not hurt a
hair of your body. We will gladly die and will not so much as touch
you. But so long as there is yet life in these our bones, we will never
comply with your arbitrary laws.

It all began on a Sunday evening in Johannesburg when I sat on
a hillock with another gentleman called Hemchandra. The memory of
that day is so vivid that it might have been yesterday. At my side lay a
Government Gazette. It contained the several clauses of the law
concerning Indians. As I read it, I shook with rage. What did the
Government take us for? Then and there I produced a translation of
that portion of the Gazette which contained the said laws and wrote
under it: “I will never let these laws govern me.” This was at once
sent for publication to Indian Opinion at Phoenix. I did not dream at
the time that even a single Indian would be capable of the
unprecedented heroism the Indians revealed or that the satyagraha
movement would gain the momentum it did.

Immediately, I made my view known to fellow-Indians and
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many of them declared their readiness for satyagraha. In the first
conflict, people took part under the impression that our aim would be
gained after only a few days of suffering. In the second contlict, there
were only a very few people to begin with but later many more came
along. Afterwards when, on the visit of Mr. Gokhale, the Government
of South Africa pledged itself to a settlement, the fight ceased. Later,
the Government treacherously refused to honour its pledge; on which
a third satyagraha battle became necessary. Gokhale at that time asked
me how many people I thought would take part in the satyagraha. I
wrote saying they would be between 30 and 60. But I could not find
even that number. Only 16 of us took up the challenge. We were
firmly decided that so long as the Government did not repeal its
atrocious laws or make some settlement, we would accept every
penalty but would not submit. We had never hoped that we should
find many fellow-fighters. But the readiness of one person without
self-interest to offer himself for the cause of truth and country always
has its effect. Soon there were twenty thousand people in the
movement. There was no room for them in the prisons, and the blood
of India boiled. Many people say that if Lord Hardinge had not
intervened, a compromise would have been impossible. But these
people forget to ask themselves why it was that Lord Hardinge
intervened. The sufferings of the Canadian Indians were far greater
than those of the South African Indians. Why did he not use his good
offices there? Where the spiritual might of thousands of men and
women has been mustered, where innumerable men and women are
eager to lay down their lives, what indeed is impossible? There was no
other course open for Lord Hardinge than to offer mediation and he
only showed his wisdom in adopting it. What transpired later is well
known to you: the Government of South Africa was compelled to
come to terms with us. All of which goes to show that we can gain
everything without hurting anybody and through soul-force or
satyagraha alone. He who fights with arms has to depend on arms and
on support from others. He has to turn from the straight path and seek
tortuous tracks. The course that a satyagrahi adopts in his fight is
straight and he need look to no one for help. He can, if necessary,
fight by himself alone. In that case, it is true, the outcome will be
somewhat delayed. If I had not found as many comrades in the South
African fight as I did, all that would have happened is that you would
not have seen me here in your midst today. Perhaps all my life would
have had to be spent in the struggle there. But what of that? The gain
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that has been secured would only have been a little late in coming. For
the battle of satyagraha one only needs to prepare oneself. We have to
have strict self-control. If it is necessary for this preparation to live in
forests and caves, we should do so.

The time that may be taken up in this preparation should not be
considered wasted. Christ, before he went out to serve the world, spent
forty days in the wilderness, preparing himself for his mission.
Buddha too spent many years in such preparation. Had Christ and
Buddha not undergone this preparation, they would not have been
what they were. Similarly, if we want to put this body in the service of
truth and humanity, we must first raise our soul by developing virtues
like celibacy, non-violence and truth. Then alone may we say that we
are fit to render real service to the country.

In brief, the aim of the satyagraha struggle was to infuse
manliness in cowards and to develop the really human virtues, and its
field was the passive resistance against the Government of South
Africa.

[From Hindi]
Mahatma Gandhi by Ramchandra Varma

180. LETTERTO H. S. L. POLAK

; y ;
/ yJ-" / // AHMEDABAD,,
& 7 August 8, 1 91.-6
Vi g 7 /
DEAK MR. POLAK, / f‘f i /

/ This will mtroduce to you Mr. Kunverji V. Mehta whom Fhave
Kknown as a pm‘bllc worker c,hlefly devoting his time to the /Patidar
‘commumty, He is going te S. A. to collect [funds] for his Soc:1ety

among thc;/Patldars there. Please help him to-enter the Un10n

/f' I,’ Yours sincerely, |
/ / Iy
/ / ‘ " M. K. GANDHI
H. § L. POLAK, Es?:" rd 7 ’ /
BOX 6522 /
JOHANNESBURG /

4
From a/pflotostal of the original in Gandhiji’s hand: G.N. 2664.

! Kﬂown as Patidar Mandal / /
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fearful, cruel and heartless threat. I believe it
issues from intepée anger. When the anger has subsided, he will feel
sorry for havipg uttered such a cruel thre/ He holds the I?Z:hnshlp
between thg’Government and the p:}fre to be the same/as between
parents apd children. There is no instance in the wholeistory of the
parents having dlsmherlte{I their children for having resisted
n a non-violent manneOr/fhe pledge you have taken may be a
;‘y(aken one—that is not ing nceivable—but tlyere is not even a trace

¢ discourtesy or insolence/or defiance in it. It s still mconcewablé to
/me how punishment of/fhls serious nature ‘could be meted out for
/" taking a pledge in a glore or less reltgloué spirit for one’s owh uplift.
India cannot toleraté such punishment” nor will the British'statesmen
ever uphold it. T/ﬁe British public Avould be horrlfled/{lt If such
fearful injustice ‘should be perpetrlated in the British Efapire, I can live '
in it only a§ an outlaw. But/ 1 have far greater faith in British /7
statesmanshlp than the Comniissioner has. And’I will repeat, what -
said to you before, that I con31der it 1mpossy51e that you should lose
your lénds for anything’ “done with such pure motives as yours
Nevertheless we too must be ready to lose our lands. On the one hand
there is your pledge : and, on the othe;/ there is your property All that |
property—both movab]e and immovable— is nothing as&ompared to ./
your pledge. Your honouring the/piedge will be a far’more valuable”
legacy for your posterity than property worth lakhs of rupees. Th1sr1s
a way by following which thé whole of India canraise itself and- 1 am
sure you will never abandén it. 1 pray to God that He may give you
the strength to keep the p edge.

/
s

[From Gujaratl] //
Mahadevbhgzn: Diary, Vol. IV
299, INSTR UCTIONS TO VOLUNTEERS
SATYAGRAHA CAMP,

NADIAD,
April 17, 1918

1. The volunteers must remember that, as this is a satyagraha
campaign, they must abide by truth under all circumstances.

2. In satyagraha, there can be no room for rancour; which means that
a satyagrahi should utter no harsh word about anyone, from a ravania
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to the Governor himself; if someone does so, it is the volunteer’s duty
to stop him.

3. Rudeness has no place in satyagraha. Perfect courtesy must be
shown even to those who may look upon us as their enemies and the
villagers must be taught to do the same. Rudeness may harm our
cause and the struggle may be unduly prolonged. The volunteers
should give the most serious attention to this matter and think out in
their minds as many examples as possible of the advantages accruing
from courtesy and the disadvantages resulting from rudeness and
explain them to the people.

4. The volunteers must remember that this is a holy war. We embarked
upon it because, had we not, we would have failed in our dharma. And
so all the rules which are essential for living a religious life must be
observed here too.

5. We are opposing the intoxication of power, that is, the blind
application of law, and not authority as such. The difference must
never be lost sight of. It is, therefore, our duty to help the officers in
their other work.

6. We are to apply here the same principle that we follow in a
domestic quarrel. We should think of the Government and the people
as constituting a large family and act accordingly.

7. We are not to boycott or treat with scorn those who hold different
views from ours. It must be our resolve to win them over by courteous
behaviour.

8. We must not try to be clever. We must always be frank and
straightforward.

9. When they stay in villages, the volunteers should demand the fewest
services from the village-folk. Wherever it is possible to reach a place
on foot, they should avoid using a vehicle. We must insist on being
served the simplest food. Restraining them from preparing dainties
will add grace to the service we render.

10. As they move about in villages, the volunteers should observe the
economic condition of the people and the deficiencies in their
education and try, in their spare time, to make them good.

11. If they can, they should create opportunities when they may teach
the village children.

12. If they notice any violation of the rules of good health, they
should draw the villagers’ attention to the fact.
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13. If, at any place, they find people engaged in quarrelling among
themselves, the volunteers should try to save them from their quarrels.
14. They should read out to the people, when the latter are free, books
which promote satyagraha. They may read out stories of Prahlad,
Harishchandra and others. The people should also be made familiar
with instances of pure satyagraha to be found in the West and in
Islamic literature.
15. At no time and under no circumstances is the use of arms
permitted in satyagraha. It should never be forgotten that in this
struggle the highest type of non-violence is to be maintained.
Satyagraha means fighting oppression through voluntary suffering.
There can be no question here of making anyone else suffer.
Satyagraha is always successful; it can never meet with defeat: let
every volunteer understand this himself and then explain it to the
people.
MOHANDAS KARAMCHAND GANDHI
[From Gujarati]
Kheda Satyagraha

300. LETTER T0 A. H. WES;

/ AS AT SABARMATI,
y April 17 [1918]

4

/
/

MY DEAR WEST, ,
I am writing thi$ at a little village where I have arrived with Mrs.
andhi and others/to preach passive pésistance. Here is the ,,c':’{ltting.'
/The fight is gre;iv’but it taxes me to the utmost /

4 .

I will not discuss your latest letter; I simply want'to say, “Do
what you like. Phoenix and al)it means are just as much yours as
mine. Yo],r“are on the spot. You must do what you think best./ I
can but advise.” You are rigrl‘;t; my views about the vernaculars mpst
have céloured my view about Indian Opinion. l'do want it to appear
in English, but I feel that if it could not be published in Er;?fsh it
could at least be published in Gujarati. Perhaps you would have me
say the reverse. It is énough for me to know that you are oy/the spot.
My affection for you and trust in you rémain undiminished. I recall

many more of thetouching conversations we had in Joybert Park and
' ‘ /
! There is no clue as to what this was. /
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353. LETTER TO TULSI MAHER

ASHRAM, SABARMATI,
F f)ruary 22,‘.;/1930
4

P

ell and I A)e it will

s of the gtruggle here.

BHAI TWLSI MAHER,

Blessings from

! BAPU

From a photostat of the Hindi: G.N. 6537

354. SOME RULES OF SATYAGRAHA'

Satyagraha literally means insistence on truth. This insistence
arms the votary with matchless power. This power or force is connoted
by the word satyagraha. Satyagraha, to be genuine, may be offered
against parents, against one’s wife or one’s children, against rulers,
against fellow-citizens, even against the whole world.

Such a universal force necessarily makes no distinction between
kinsmen and strangers, young and old, man and woman, friend and
foe. The force to be so applied can never be physical. There is in it no
room for violence. The only force of universal application can,
therefore, be that of ahimsa or love. In other words it is soul force.

Love does not burn others, it burns itself. Therefore, a
satyagrahi, i.e., a civil resister will joyfully suffer even unto death.

It follows, therefore, that a civil resister, whilst he will strain every
nerve to compass the end of the existing rule, will do no intentional
injury in thought, word or deed to the person of a single Englishman.
This necessarily brief explanation of satyagraha will perhaps enable
the reader to understand and appreciate the following rules:

AS AN INDIVIDUAL

1. A satyagrahi, i.e., a civil resister will harbour no anger.
2. He will suffer the anger of the opponent.

' The Gujarati original of this appeared in Navajivan, 23-2-1930.
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3. In so doing he will put up with assaults from the opponent,
never retaliate; but he will not submit, out of fear of punishment or the
like, to any order given in anger.

4. When any person in authority seeks to arrest a civil resister, he
will voluntarily submit to the arrest, and he will not resist the
attachment or removal of his own property, if any, when it is sought to
be confiscated by authorities.

5. If a civil resister has any property in his possession as a
trustee, he will refuse to surrender it, even though in defending it he
might lose his life. He will, however, never retaliate.

6. Non-retaliation excludes swearing and cursing.

7. Therefore a civil resister will never insult his opponent,
and therefore also not take part in many of the newly coined cries
which are contrary to the spirit of ahimsa.

8. A civil resister will not salute the Union Jack, nor will he insult
it or officials, English or Indian.

9. In the course of the struggle if anyone insults an official or
commits an assault upon him, a civil resister will protect such official
or officials from the insult or attack even at the risk of his life.

AS A PRISONER

10. As a prisoner, a civil resister will behave courteously towards
prison officials, and will observe all such discipline of the prison as is
not contrary to self-respect; as for instance, whilst he will salaam
officials in the usual manner, he will not perform any humiliating
gyrations and refuse to shout “Victory to Sarkar'” or the like. He will
take cleanly cooked and cleanly served food, which is not contrary to
his religion, and will refuse to take food insultingly served or served in
unclean vessels.

11. A civil resister will make no distinction between an ordinary
prisoner and himself, will in no way regard himself as superior to the
rest, nor will he ask for any conveniences that may not be necessary
for keeping his body in good health and condition. He is entitled to
ask for such conveniences as may be required for his physical or
spiritual well-being.

12. A civil resister may not fast for want of conveniences whose
deprivation does not involve any injury to one’s self-respect.

As A UNIT

13. A civil resister will joyfully obey all the orders issued by
the leader of the corps, whether they please him or not.

" Government
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14, He will carry out orders in the first instance even though
they appear to him insulting, inimical or foolish, and then appeal to
higher authority. He is free before joining to determine the fitness of
the corps to satisfy him, but after he has joined it, it becomes a duty to
submit to its discipline irksome or otherwise. If the sum total of the
energy of the corps appears to a member to be improper or immoral,
he has a right to sever his connection, but being within it, he has no
right to commit a breach of its discipline.

15. No civil resister is to expect maintenance for his dependents.
It would be an accident if any such provision is made. A civil resister
entrusts his dependents to the care of God. Even in ordinary warfare
wherein hundreds of thousands give themselves up to it, they are able
to make no previous provision. How much more,then, should such be
the case in satyagraha? It is the universal experience that in such times
hardly anybody is left to starve.

IN COMMUNAL FIGHTS

16. No civil resister will intentionally become a cause of
communal quarrels.

17. In the event of any such outbreak, he will not take sides, but
he will assist only that party which is demonstrably in the right. Being
a Hindu he will be generous towards Mussalmans and others, and will
sacrifice himself in the attempt to save non-Hindus from a Hindu
attack. And if the attack is from the other side, he will not participate
in any retaliation but will give his life in protecting Hindus.

18. He will, to the best of his ability, avoid every occasion that
may give rise to communal quarrels.

19. If there is a procession of satyagrahis they will do nothing
that would wound the religious susceptibilities of any community, and
they will not take part in any other processions that are likely to
wound such susceptibilities.

Young India, 27-2-1930

the caption/“Plight of W
ivan, dated December 15,

en”, 15-12-1929%
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